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Since the conquests by the Assyrians and Babylonicns, the Jewish
nation had lost its political independence. The northern kingdomn of the
ten tribes fell to the Assyrians, and the southern kingdom of Judah
to the Babylonians. From these, the power passed to the Persians, and
after two hundred years, to Alexander the Great.! During the stormy
times of the Diadochi, Palestine constituted the main bone of contention
between Ptolemy Lagus and his adversaries and therefore belonged
sometimes to the one, somretimes to the other. During the third century,
with brief interruptions, it formed part of the kingdom of the Ptolemies.
At the beginning of the second century, however, Antiochus the Great
was able to secure permanent possession of Phoenicia and Palestine.
In place of the Ptolemies, the Seleucids became overlords of the Jews.2

Already at the beginning of Persian rule, the Jews were permitted

1. According to Josephus Anf. xi 8, 4-5 (326—36), Alexander offered sacrifices
in Jerusalem. The story is largely unhistorical. See H. Willrich, Juden und Griechen
(1895), pp. 1-13; A Biichler, ‘La relation de Joséple concernant Alexandre le
Grand', REJ 36 (1898), pp. 1-26; F.-M. Abel, 'Alexandre le Grand en Syrie et en
Palestine’, RB 43 (1934), pp. 528~45; 44 (1935), pp. 42-61. There are also later
legends of Jewish origin concerning Alexander. See I. Levi, ‘Les traductions
hébraiques de I'histoire légendaire d’Alexandre’, RE] 3 (1881), pp. 238~75: ‘La
légende d’Alexandre dans le Talmud’, REJ 2 (1881), PP. 293-300; ‘La légende
d'Alexandre dans le Talmud et le Midrash', REJ 7 (1883), pp- 78-93; ‘Le voyage
d’Alexandre au Paradis’, REJ 12 (1886), pp. 117 £.; ‘Ladispute entre les Egyptiens
et les Juifs’, REJ 63 (1912), Pp. 211~15; G. Radet, dlexandre It Grand (r931),
Pp- 130~6; R. Marcus, fosephus (Loeb) VI App. C (Alexander the Great and the
Jews), pp. 512-32. For the Alexander romance and Yosippon, see above p. 117.

2. See for details the works on the history of Syria listed on pp. 125-6. From
the bat:le of Panias in 200 B.c., Phoenicia end Palestina remained permanently in
the possession of the Seleucids. Cf. Abel, Histoire de la Palestine T (1952), pp. 84 ff.;
E. Will, Histoire politigue du monde hellénistiqgue T1 (1967), pp. 101-2; note the
important series of documents of this period on an inscription fron near Scytho-
polis, ¥. H. Landau, ‘A Greek Inscription found near Hefzibah’, IEJ 16 (1966),
PP- 54-70; cf. BE 1970, no. 62;.
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religious affairs; he was at the same time head of the state unless
sovereignty was exercised by the king and his officers. The rank of High
Priest was held for life and was hereditary.? At his side—presumably
already during the Persian period but in any case from the begirning of
Greek rule—stood a council of elders, the gerousia, whose head and
executive he was. To what extent administration and jurisdiction lay in
the hands of this native governing body, and how far it was carried out
by the Persian or Greek overlords, cannot now be determined. Under

3. See the list of the High Priests from Joshua, the contemporary of Zerubbabel,
to Jaddua in Neh. 12iro-171. Jaddua was a contemporary of Alexander ths Great,
Jos. Ant. xi 7, 2 (302); 8, 7 (347). According to Josephus, the successors of Jaddua
were:

Onias.I son of Jaddua, 4nt. xi 8, 7 (347); according to 1 Mac. T2:7-8, 20, a .

contemporary of King Areus of Sparta 309-265 B.C.;

Simon the Jist son of Onias I Antoxii 2, 4 (43); according to Aristeas, a
contemporary of Ptolemy IT Philadelphus, 283-46 B.C.;

Manasse uncls of Simon I, Ant. xii 4 I (147);

Onias II son of Simon the Just, Awt. xii 4, 12 (156-66), a contemporary of
Ptolemy IIT Euergetes 246-21 B.C.; but 2 detailed description of this
Ptolemy is lacking in some of the better manuscripts-of Ant. xii 4, 7 (158);
see also the following notes;

Simon II son of Onias II, Ant. xii 4, 10 (224); cf. Sir. 50:1 ff.; 3 Mac. 2:1;

Onias III son of Simon II, Ant. xii 4, 10 (225), at the time of Seleucus IV and
Antiochus Epiphanes, 1 75 B.C., and therefore mentioned in the introduction
to the history of the Maccabaean rising, 2 Mac. 3—4; Jos. Ant. xii 5; 1 (237).

The High Priest Ezekias referred to by Ps.-Hecataeus in Jos.¢c. Ap. I 22 87),
cf. FGrH 264 F21 and commentary, as a contemporary of Ptolemy Lagus, is not
mentioned by Jesephus in his historical narrative. On a coin possibly giving his
name, see O. R: Sellers, Cifadel of Beti Zur (1933), pp. 73 ff. Cf. also Marcus,
Josephus (Loeb) VII, P. 6, n. 6; and Meshorer, Jewish Coins of the Second Temple
Period (1967), p. 36. A critical examination of the whole list is made by Willrich,
op. cit., pp. 107 if. Christian historians {Euseb., Demonstr. evang. viii 2, 62—y2;
Chron. ed. Schoeae II, PP. 114-24; Chronicon paschale ed. Dindorf I, pp. 30239,
356 £, 390 1.) devote particular attention to these High Priests and fix the exact
dates for each of them. But it is obvious from their statements that Josephus
was the only source at their disposal. Their calctlations are, therefore, quite

priester; MGWT 30 (1881), pp. 49-64, 97-112; E. R. Bevan, Jerusalem under the

" High-Priests (1904). On the development of the High Priesthood see R. de Vaux,

Ancient Israel (1961), PP- 397—403. For the inter-Testamental period, see esp.
J. Jeremias, Jerusalem in ihe Time of Jesus (1969), PP- 147-98, 377-8; see also
M. Hengel, Judentum und Hellenismus (1969), PP- 44-7.
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faith.#? The details must remain uncertain. But t‘he, fact is that,
despite all the violence, a wide circle of the people stayed loyal to the
faith and customs of their forefathers. To strengthen their resolve,
‘an unknown writer published at that time under the pseudonym of

Daniel an exhortation in which he set before his co-religionists, stories -

of earlier days to admonish and encourage them, and foretold with
‘bold confidence the impending downfall of heathen rule and the
“transfer of world-government to the people of God (see vol. ITI, § 3z,
5, 1). The effect of this work can be easily imaginec. :
Passive resistance was soon accompanied by open:insurrection—a
‘most foolhardy undertaking, seen from the practical point of view. For
how could the small Jewish nation permanently defy the power of the
king? But religious enthusiasm does not inquire whether success is
* . possible. Incitement to Tebellion' was instigated by a priest of the
" order of Joarib called Mattathias, together with his five sons— John,
Simon, Eleazar, Judas and Jonathan—in the town of Modein.® Whern
the king’s officer arrived there to demand the offering of heathen
sacrifice, Mattathias refused to obey the command. ‘Though all the
nations in the king’s realm lapse from the religion of their fathers, yet
will I, with my sons and brothers, walk in the covenant of our fathers.

. 42. 2 Mac. 6:18-7:42. The story alsb forms the theme of 4 Maccabees (ct.
vol. IIT, §33, 5, 4), and is introduced into subsequent Jewish literature. Cf. G. D.
Cohen, ‘The Story of Hafifiah and ber s¢ven Sons in Hebrevw-Literature’, M. M.
" Kaplan Jubilee Volume, Hebrew Section (1953), pp. 109-22. : _
43. I Mac. 2:1, 15. Jos. Ant. xii 6, 1 (265). The family did not move to Modein
just then, as might appear from 2:1, but had lived there already for some
‘considerable time, 13:25. The name of the place is given in 1 Maccabees, according
‘to the great majority of the Mss., as MoSeelv or Mwdetv. Other forms also occur,
‘e.g., MwSeelp in Jos. Ant. xii 6, 1 (265) (Niese gives & Mwdat); 6, 2 (268) i Mwdaiv;
6, 4 (285), & Mwdat; 11, 2 (432) v Mwdety; xiii, 6, 5 (210) & Mwdeet; B.J. 1, 1, 3
(36) dmd xdipns Mwdeelv dvopr. In Eusebius’s Onomasticon we find Mndeeip:
Jeromé has Modeim. The plural is sometimes found in the Hebrew, sometimes
in the Aramaic, and sometimes elided. In mPes. g:z and mHag. 3:15 the reading
varies between DUy T and [P in such a way that the latter form predominates
in both. A surprising confirmation of it is to be found in the nomenclature of the
mosaic mzp of Madaba: Mwdeewp 1 viv Mwdifa, see M. Avi-Yonah, The Madaba Mosaic
Map (1954), P- 58; cf. Abel, Géog. Pal. II, p. 391. A man from Modein is called
in mAb. 5:11 "9T177. For the establishment of ths exact location it’is important
to take into account: (a) the fact that the splendid monument built there by
Simon for his parents and brothers was visible from the sta, 1 Mac. 13:27-30,
els' 70 Oewpeiafar Imd mavtdy rdv mAedviwy Ty Bddacoar; and (b) its mention
by Eusebius, who still knew the place, Onomast. ed. Klostermann, p. 132, Mndeeip
wdpn mhneioy dwoomdlews, Gfev Hoav of Makxafaioy, dv kai 7& pyijpara €ls &re vy
Selxvurar, Jerome, Onomasé. ad. loc. gives the same: ‘Modeim vicus juxta
" Diospolim unde fuerunt Maccabaei, guorum hocieque ibidem sepulchra mon-
strantur’. It lay, therefore, in the vicinity of Lydde (Diospolis), on higher ground,
i.e., in the direction of the hils. It can now be taken as settled that the modern
Arab village of el-Medieh east of Lydda, at the entrance to the hills, marks the
position of ancient Modein. Ci. Abel, Géog. Pal. 1I, p. 391. g
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May God preserve us from abandoning the law and the commandments!’
Seeing a Jew about to offer sacrifice, he struck him down at the altar:
He also killed the king’s officer—and destroyed the altar.#4

He then fled with his scns into the mountains. Numerous like-
minded people had also withdrawn to hiding-places in the desert.
There they were hunted out by a detachment of the Syrian garrison
of Jerusalem, attacked on the Sabbath, and because they offered no
resistance, were massacred together with their wives and children.4?
A martyrdom of this order seemed to the energetic Mattathias to be
a poor way of serving God’s cause. He and his people resolved to take
action, and not to shirk fighting even on the Saboath if it were necessary.
They were joined now by the ‘Devout’ ("Aaiduto. =mn"7oM), i.e. those
faithful to the Torah who had hitherto shown their steadfastness only
in patient endurance.4® Mattathias now gathered together all those who

44. T Mac. 2:15-26. Jos. Ant. xii 6, 2 (268—71). On Josephus’s account of
Mattathias see A. Biichler, REJ 34 (1897), pp. 69-76; Niese, op. cif., p. 160..
Mattathias is not mentioned in 2 Maccabees. Niese was therefore inclined tc doubt
his existence, op. cit., pp. 44—7; in general, he gave greater weight to 2 Maccabees
coripared with 1 Maccabees (see op. cit., p. 94). He saw in 1 Maccabees, it so far
as it coincides with 2 Maccabees (chapters 1--7), merely a tendentious adaptation,
formulated in the interest of the cynasty, of the same source as that which forms
the basis of 2 Maccabees, namely that of- Jason of Cyrene (op. cif., p. 94). It does
notseem possible to explain the pronounced differences between 1 and 2 Maccabees
in this way. They are comprehensible only on the premise that they are ‘argely
independent of one another. For the fullest modern discussion of their sources
see Momigliano, Prime Linee . . . (1931), with Selunck, op. cit. (1954) and Bunge,
op. cit. (1971). .

45. 1 Mac., 2:27-38; Jos. Ant. xii 6, 2 (272~5). ) . ' )

45. That the Asidaeans were mot identical with the circle of Mattathias was
stressed in particular by J. Wellhausen in Pharisder und Sadducder, pp.-78-86.
Théy certainly made common cause with the Maccabees, but later (1 Mac. 7:13)
par:ed company with them. Cf. R. Meyer, Tradition und Neuschopfung im antiken
Judentum, SAW, Phil.-hist. X1, 110/2 (1965), pp. 16~15. The word B>7°D]1. occurs
frequently in the OT (e.g. Ps. 30:5 31:24; 37:28), and means simply ‘the devout’;
but it signifies in particular those who took their piety, that is their faithful
observance of the Torah, seriously. For a recent treatment of the Hasidim see
J. Morgenstern, ‘The HASIDIM—Who were They?’, HUCA 38 (1967), pp. 59-73--

. For a comprehensive, though xrot always historically perspicacious, survey of

“the Iater stages of ancieat Hasidism, see A. Biichler, Types of Jewish-Palestinian’

Piety from 70 B.C.E. to 70 G.E. The Ancient Pious -Men (1922). According to this
author, the rabbinic concept of the hasid includes beth strict legal observance
and a deeply charitable attitude towards people. Biichler rejects all basic dis-
tinction between the Hasidim and the Pharisees/rabbis. A more accurate picture
is offered by S. Safrai, namely that in some respects (e.g. Sabbath observances)
Hasidic halakhah was riore rigid than the common Pharisaic kind but, at the
same time, it was less concerned with questions of ritual cleanness and unclean-
ness; see ‘The Teaching of Pietists in Mishnaic Literature’, JJS 16 (1965), pp.
15-33. See also G. B. Sarfatti, ‘Pious Men, Men of Deeds and the Early Prophets’
Tarbiz 26 (1956-57), pp. 126-53 {in Hebrew), and G. Vermes, ‘Hanina ben Dosa’,

JJS 23 (x972), pp- 37-9-
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