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PREFACE.

THE work now submitted to the public in the original Hebrew,
with an English translation, is an explanation of the origin
and import of the Massorah. Those who are acquainted with
the fact that our IHebrew Bibles abound with marginal and
textual glosses,—to which even the Bibles issued by the Bible
Society, which boasts that it circulates the pure word of God
without note or comment, form no exception—and who know
that there is no guide in our language, or in any modern
language, to these enigmatical mnotes, will welcome this
Treatise, written by the first, and almost the only, Massoretic
expositor. For be it remembered that Buxrorr’s Latin
Dissertation, entitled, Commentarius Masorethicus, published
in 1620 and 1665, is to a great extent made up of LuviTa’s
work, interspersed with notions utterly at variance with those
of Levita, and without giving his explanation of the plan of
the Massorah.

For an account of Levrra himself, and the.extraordinary
controversy to which this Treatise gave rise almost all over
Europe during the time of the Reformation, we must refer
to the Life prefixed to this volume.

The text of the Work is that of the editio princeps, 1588,
carefully collated with the only two other editions of it,
Basel, 1538, and Sulzbach, 1771. The results of the colla-
tion have been duly given in the notes.

All that I have ventured to do with the text has been to
divide it into paragraphs, and to print in larger type, or to
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LIFE OF ELIAS LEVITA.

TrE perpetual expulsions and wanderings to which the Jews have
been subjected, ever since their dispersion, have not been favourable
to the writing of Biographical Dictionaries. Though they may have
had enterprising compilers, who were ready to issue ‘“The Men of
the Time,” the fact that the children of the same parents were
often born and brought up in different countries, wasting their youth
in journeys often, in perils of waters, in perils of robbers, in perils
by their own countrymen, in perils by the Christians, would have
almost precluded the possibility of such an undertaking. Hence it is
that the very names, as well as the mere dates and birth-places, of
some of the most distinguished Jewish literati, are matters of dispute,
and that next to nothing is known of their private history and domestic
life. But for the Oriental custom of giving some scraps of autobio-
graphy in the Introductions and Appendices, in the Prologues and
Epilogues, of their works, many of the Jewish authors, to whom
political ~economy, medicine, astronomy, philosophy, philology,
exegesis, and poetry owe an immense debt of gratitude, would have
been, to the honest historian and grateful student, like Melchisedec,
without father, without mother, without descent, having neither
beginning of days nor end of life.

The history of the author of the famous Massoreth Ha-Massoreth,
now published with an Fnglish translation, and of many other works,
fully illustrates these remarks. The year of his birth, his proper
name, and the incidents of his life are only to be gathered by piecing
together the autobiographical fragments scattered through his different
works. Inattention to this fact has caused the greatest divergence
of opinion among scholars on almost every point of his life.

His name among Christians is Elias Levita. Elias, or more
correctly Elijahu (ym'9x), was the name given to him by his parents on
the eighth day of his birth, when he was dedicated to the Lord and
made a member of the Jewish community by the sign of the covenant
enjoined in Gen. xvii. 10-14; whilst Levita = Ha-Levi (515,-;) simply
denotes that he belonged to the tribe of Levi. His name among the
Jews, which is given by himself in sundry places of his writings, is

B

viii.
point, those words only which are the subject of Massoretic
annotation, so as to enable the student to see which word
is selected for discussion ; since in the original, where chapter
and verse are not specified, several words of a passage had to
be quoted to indicate the section from which it was taken.

By comparing every allusion to the Massoretic registers
with the Massorah itself, and by giving everv such rubric in
full, I have not only been enabled to correct many errors
in the text of the Treatise, which had arisen either from a
slip of the pen on the part of the author, or through mis-
prints, but have supplied the student with the most important
part of the Massorah, as will be seen from the extensive Index
of the Massoretically annotated passages and the Index of
parallels between the Massoretic lists and the Ochla Ve-Ochla
appended to the work.

The order of the passages of Scripture, in any of the rubries
quoted in the notes, is that of the Massorah, and it is to be
hoped that the trouble and labour which I have expended
in appending book, chapter, and verse to every expression,
in every list, will help the Biblical student to prosecute
his Massoretic studies. The edition of the Massorah referred
to throughout the work is that contained in FRANKFURTER’S
Great Rabbinic Bible, Amsterdam, 1724-27.

I take this opportunity to express my hearty thanks to the
learned Dr. StrINscuNEIDER and the Abbate PirTro PERREAU,
Librarian of the Bibliotheque at Parma, for information duly

acknowledged in the proper place.

Brooxkres, AreBUurTH RoAb,
Livereoor, December, 1866.
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‘““An excellent work is the ¢Gates of Duren,” by Isaac Rabbi of
Duren.
Therein are described all proseribed meats; there is nothing
like it in propounding the laws.
Therein, too, are exhibited the laws of purification, with most
of the opinions of the learned in the law.
Published Siebat 8, 308 [= Decemb. 13, 1548], of the short
era of the creation.
The writer of this poem is Elijahu Bachur;, aged four-score
years by reason of strength.”’s
To understand the dates of this epilogue, it is necessary to remark
that the Israelites reckon from the creation of the world, and that their
chronology is 230 years shorter than ours. Thus, for instanee, whilst
this year, i.e. 1866 A.p., is with us 5856 a.mM., it is with the Jews
5626 a1, Moreover, it is to be noted that in Hebrew MSS., as well
as in printed books, two modes are adopted of expressing the date.
The one is by writing the full numbering : that is, 5626 a.n. = 1866
A.D., which is called the Great or Full era (51‘;: 1p); and the other
is by omitting the thousands, and leaving them to be understood as
626, instead of 5626, which is called the Short era (jap a5 abbreviated
p'eb), and which is more generally used for the sake of brevity.
Accordingly, 808 stands for 5308 = 1548, and if Elias Levita, as he
tells us himself, was eighty years old in 1548, he must have been born
in 1468.°
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9 With Elias Levita's own statement before us, the reader will be surprised at the
following difference of opinion about the date of our author’s birth:—

Dr. Holmes (Kitto's Cyclopadia, new ed. s. v. Erias) . . . a.p. 1470.
Fiirst (Bibliotheca Judaica, i., 239) . . . . . . . . . sy 1471
Kalisch (Hebrew Grammar, i, 83) . . . . . . . . . . 1474,
Ganz (Zemach David, i., Anno. 277), Jechiel (Seder Hu-Doroth

i. 954, ed. Lemberg 1838), &e., &e. . . . . . . . . o, L477.
Landau (Nathan’s druch. i., 38, German Introd. Prague, 1819) ,, 1509.
We are surprised at Dr. Kalisch’s error, since this learned scholar quotes in the foot
note on p. 34 of his Hebrew Grammar, the life of Levita, by Buber, in which it is proved
to demonstration that Levita was born in 1468, and since Jost, who was also formerly in
error upon this subject, has corrected his mistake in his Geschichic des Judenthums,
(iii., 119, Leipzig 1859,) four years before the appearance of the Hebrew Grammar.
(Longmanu, 1863). Comp. also Graetz, Geschichie der Juden, ix., 284, Leipzig 1866.
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Eljjalw Bachur, the German (syawn 3 m#Sx). Now Landau,!
Steinschneider,? Dr. Holmes,® and others, maintain that he obtained
the appellation Bachur from his Hebrew Grammar, which he
designated by this title. But Levita himself tells us the very
reverse, that he called the work in question by his own surname,
which he had from his youth. Thus, in the Introduction to the
Book Bachur, he says, *Behold, I have called this book Bachur,
for three reasons:—i. Because the book itself is choice and excellent
[in allusion to Is. vii. 15, 16], being entirely pure meal without any
chaff. ii. Because it has been compiled for every young man to study
therein in the days of his youth, so that his heart might be improved
in his later days; and, iii. Because it is my surname I have founded it
upon the name Bachur.”* To the same effect is his remark at the
end of the book: “To those who ask thee, whose book art thou ? say
Elijahu’s, whose surname is Bachur ;' as well as the poem to the second
edition: “Because it is useful for the young, as well as excellent, and
my own name is Bachur, I called it Bachur.””s This is moreover
corroborated by the fact, that he calls himself Bachur in the Fiction
entitled Dalba-Buch, which he wrote eleven years before he published
the Grammar in question, (vide infra. p. 14),

He was born in 1468, as is evident from the poem which he
appended to his edition of R. Isaac Duren’s’ work on the Ceremonial
Law, published at Venice, 1548, and which is as follows :—

1In his edition of R. Nathan b. Jechiel’'s 4ramaic Lexicon, called Jmyr, vol. i., p.
38. German Introduction. Prague 1819. For an account of the life of R. Nathan and
his celebrated Lexicon, we must refer to Kitto's Cyclopedia of Biblical Literature,
Alexander’s edition, s. v. NATHAN.

2 Catalogues, Libr. Hebr., in Bibliotheca Bodleiana, col. 934.

3 Kitto's Cyclopeedia of Biblical Literature, s. v. E11as.
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7 R. Isaac b. Meier flourished A.p. 1320-1330, at Diiren on the Roer, where he was
Rabbi of the Jewish community, and whence he derived his surname. His work on the
Ceremonial Law he entitled oww Gates, because it discusses the laws of legal and
illegal meats (\PM o) P5) in ninety-six gates or sections. Tt is, howerver, com-
monly called (NW1 W) the Gates of or by Duren, which some have erroneously
translated porta habitationis. Tt was first published at Cracow, 1534. The edition to
which Elias Levita wrote the poems is either the second or third. Comp. Fiirst,
Bibliotheca Judaica, i., 213; Steinschneider, Catalogus Libr. Hebr. in Bibliotheca
Bodleiana, col. 1104-8.
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me, the son of a man who is called Asher Levi, a German, a man of
valour and distinction,” in the Epilogue to the book now edited with
an English translation, the erudite Frensdortl ingeniously conjectures
that R. Asher, Levita’s father, was a military man, perhaps holding
the office of a commissary in the German army, since the phrase
Sy pie mien of valour also denotes a military man, and the expression
‘nNIDN is used in later Hebrew for rank. TFrensdorff moreover submits
that this will explain the origin of Levita’s surname, Bachur, inasmuch
as, the son of a military man, he could legitimately substitute for
S emn military man, and "B officer, the word M3 in allusion
to Exod. xiv. 7; Judg. x. 15; 1 Sam. xxiv. 8; Jerem. xlix. 19;
&e., &e.13

From the day of his birth to his thirty-sixth year (1468~1504) we
hear nothing either of him or his family. The state of the Jews in
Germany was too deplorable to admit of any record being kept about
the personal circumstances and doings of private individuals. Indeed,
it may well be questioned whether, since the advent of Christ, the
destruction of Jerusalem, and the dispersion of the Jews, there was a
period in the history of the world pregnant with greater events for the
Christian nations, and fraught with more terrible results for the Jew-
ish people, than that in which Levita spent his youth. When he
was two years of age, all his brethren were expelled from Mayence and
the Rheingau by Adolph of Nassau (October 29, 1470), after being
recognised Archbishop of electoral Mayence by the Pope, on the
deposition of Diether of Isenburg, the rival Archbishop, who converted
the ancient synagogue into a church. When he was seven years of
age, his youthful heart was afflicted with the horrible tidings that
Bishop Hinderbach had the whole Jewish community at Trent burne.d
(1475), i consequence of a base calumny that they had killed for their
Passover a Christian boy named Simon. The infamous calumny about
the murder of this boy rapidly spread through Christendom, and every-
where kindled the fires of persecution, so much so that, notwithstand-
ing the prohibition of Pope Sixtus IV. (October 10, 1475) to worship
Simon of Trent as saint till the charge had been properly investigate(?,
the Jews in Germany were massacred whenever they quitted their
quarters. The Bishop of Nassau nearly exterminated all the Jews
under his jurisdiction; and the magnates of Ratisbon, in the very
neighbourhood of Levita’s birth-place, expelled all the Jewish popula-

13 In Frankel's Monatschrift, xiii. p. 99.
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Exceedingly little is known of Elias Levita’s family. From his
own signature we learn that his father's name was Asher, and that he
was born in Germany. The celebrated Sebastian Miinster, in whose
house Levita lived for some time, who translated many of his
books into Latin, and who ought therefore to be regarded as the
highest authority on this subject, distinetly tells us that the place
where his parents resided, and where he was born, is Neustadt, on the
Alisch, near Nurmburg.® Miinster's statement is fully borne out by
Levita’s own remarks in his different works, in which he always
includes himself when speaking of the Germans. Thus, in his Expo-
sition of 712 words from Jewish literature, he says, on the expression
LPEn it denotes small writing ; that is, when the writing is not in
square characters it is pwpgis. It is now many years ago that T was
told that it is an Arabic expression, signifying thin, attenuated ; but
I afterwards got to know that it is not Arabic at all. T have asked
many Jews from Italy, France, Spain, Greece, and Arabia, all of whom
pronounce it in this way, but none of them knew its derivation. We
Germans, however, pronounce it veyn, and we too do not know
whence it is derived.” To the same effect is Levita’s remark in the
Introduction to his Massoretical work, entitled the Book of Remembrance:
‘“I shall put down in the explanation of each word its signification in
German, which is the language of my countrymen.”’?  From the words,
““to those who ask thee who made thee, say the hands of Elias made

10 Comp. Wolf, Bibliotheca Hebraa, i. 153; iii. 97.

% Y 0o o FTPWH DY TN PR MY AN aral akVakb) ]‘TWP wpon 11
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See also the Tishbi under the expression 1o, Y29 23 30 and other places, in all of
which he classes himself with the Germans, saying DwwNT N we Germans. The
passage quoted from Levita’s Epilogue to his 3mmm, where he says, W8 2w 5 b T
TP TDR DY TR NINNY NN DT 8T 00 onee, T shall now return to my
country, which I have left, namely, to the city of Venice, and die in my town with my
aged wife, to prove that he was born at Venice, is both at variance with his other
remarks and inconclusive. For it will be seen that he does not call Venice his native
place ('nhm ), which he would undoubtedly have done had he been born in it, but
simply styles it “my town” ("), “the town which I left” (own nRw wN), which
any one would do who had lived in a town many years, and left there his wife and family.

ooy 11 b emw 1E0mN PP TMND MY mhn Y5 mea 59 bee anae 01 See
Frankel's Monatschrift fur Geschichte und Wissenschafft des Judenthums, xii. 96—108.
Breslau, 1863, where the learned Frensdorff has printed the Introduction to this
unpublished work.
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you are obliged to walk about like beggars and in rags! All your days
are gloomy, even your Sabbaths and festivals; strangers enjoy your
possessions, and what use are treasures to a wealthy Jew ? He only
keeps them to his own misfortune, and they are all lost in one day.
You call them yours; no! they are theirs. They invent lying accusa-
tions against you ; they regard neither age nor knowledge. And when
they give you a promise, though sealed with sixty seals, they break it.
They always inflict upon you double punishment, the most cruel death,
and plunder. They prohibit the instruction in our schools, disturb our
prayers forbid the Jews to work on Christian festivals, or to carry on
business. And now, O Israel! why sleepest thou? Arise, and quit
this cursed land !¢

Such lessons of Christian persecution and Mahommedan protection
did Levita learn when he was about fifteen years of age; and there
can be but little doubt that it was in consequence of the terrible
sufferings which the Jews had to endure in Germany, and Isaac
Zarphati’s thrilling summons to his brethren to quit this hot-bed of
suffering, that Levita’s family, and as many other Jews as could afford
it, emigrated, and sought an asylum wherever it could be found. The
fact that Levita had already acquired a very high reputation, and
delivered lectures on Grammar, at Padua, in the thirty-sixth year of
his age, shews that his family must have settled in this town some
vears before, to allow sufficient time for the acquisition of his learning
and influence in a place which was then the chief scat of Jewish learn-
ing in Ttaly. His flight into Venetia, however, did not place him
beyond the reach of the agonising ery of his suffering brethren.
Whilst diligently engaged in the study of Grammar and the Massorah,
at the age of twenty-four (1492), Levita heard of the harrowing scenes
enacted in Spain, where the whole Jewish population, about 800,000
in number, were expelled,—a calamity which, in Jewish history, is
only equalled in magnitude by the destruction of the Temple and
the dispersion of the Israelites by Titus. Many of these broken-
hearted wanderers who sought refuge in Italy, Levita must have seen.
But the cup of bitterness was not yet full. In his twenty-eighth year,

14 This interesting Address to the Jews of Germany by Isaac Zarphati, which is to be
found in the Imperial Library of Paris, (ancien fonds No. 291), has been published by
Dr. Jellinek, in his work entitled y'snn nywa ovep Contribution to the History of the
Crusades, p. 14, &c. Leipzig, 1854. For a thorough and most masterly critique on the

Epistle, we must refer to Graetz, (Geschichie der Juden, viii., pp. 288 and 446, &ec.
Leipzig, 1864,) whose translation we have followed.
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tion from their dominions (1477-1480) when he was about twelve
years of age.

The awful sufferings which the Jews had to endure In Germany
from those whose Saviour was a J ew, and whose Apostles an(i
Prophets were Jews, strangely contrasted with the kind treatment
which they experienced in Tuarkey, from the infidels, the followers of
the false prophet, and must have produced an extraordinary and
indelible impression upon so shrewd a mind as that of Levita. When
he was about fifteen years of age, Isaac Zarphati (1475-1485), one of
the numerous Jews who fled from the fiery persecutions under the
Cross to seek safety under the Crescent, addressed the following epistle
to his brethren in Germany :—¢TI have been informed of the calamities,
more bitter than death, which have befallen our brethren in Germany :
of the tyrannical laws, the compulsory baptisms, and the banishmerlt;
which take place daily. And if they fly from one place, greater mis-
fortunes befall them in another place. I hear an impudent nation
lifting uwp its raging voice against the faithful, and see its hand
swinging over them. There are woes within and woes without ; daily
edicts and taskmasters to extort money. The spiritual guides and the
monks, the false priests, rise up against the unhappy people, and say,
* We will persecute them to destruction, the name of Israel shall no
more be remembered.”  They imagine that their religion is in danger,
because the Jews in Jerusalem may, peradventure, purchase the
church of the sepulchre.  For this reason, they have issued a decree that
every Jew who is found on a Christian ship sailing for the East is to be
thrown into the sea. How are the holy German community treated ;
Low are their energies weakened! The Christians not only drive them
from place to place, but lurk after their lives, brandish over them the
sharpened sword, cast them into the flaming fire, into surging waters,
or into stinking swamps. My brethren and teachers, friends and
acquaintances, I, Isaac Zarphati, who come from France, was born in
Germany, and there sat at the feet of masters, proclaim to you, that
Turkey is a land in which nothing is wanted. If ye are willing, it will
be well with you. You will be able safely to go from Turkey to the
Holy Land. Ts it not better to live among Mahommedans than among
Christians 2 Here, we are allowed to dress in the finest materials ;
here, every one sits under his own fig-tree and vines; whilst in
Christian countries, you are not even permitted to dress your children
in red or blue without exposing them to be beaten red or blue. Hence
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ledge of Hebrew and Biblical literature. These soon began to spread
the knowledge of the sacred language among Christians, by the aid of
the newly invented art of printing. And as many of the Jewish con-
verts were Kabbalists, they also initiated their Gentile disciples into
its mysteries, and made almost as large a number of converts among
Christians to this esoteric doctrine as Christianity had gained among
the Jews.

Foremost in the ranks of Jewish converts who laboured in the
department of Biblical literature were Alphonso de Alcala, Paul
Coronel, and Alphonso de Zamora, who were employed in editing
the celebrated Complutensian Polyglott, the sixth volume of which
is almost entirely the work of Zamora. To these are to be added
Felix Pratensis, the famous editor of the editio princeps of Bomberg’s
Rabbinic Bible, and Jacob b. Chajim, the editor of the second edition
of Bomberg’s Rabbinic Bible, who immortalised his name by his
elaborate Introduction to this Bible, and by compiling and editing
for the first time the critical apparatus of the Old Testament, called
the Massorah. As propounders of the Kabbalah, among the Jewish
converts, are to be mentioned Paul de Heredia, the author and trans-
lator of sundry Kabbalistic works, which he dedicated to Pope
Innocent VIIL.; Paul Ricio, professor at Pavia, physician to the
Emperor Maximilian I., who translated a large portion of Joseph
Gikatilla’s Kabbalistic work, entitled ¢ The Gates of Light,” which
he dedicated to Maximilian, and which Reuchlin used very largely ;
Vidal de Saragossa de Arragon, Davila, &c.1

The Jews themselves had a still greater phalanx of literary and
scientific men who laboured in the departments of Biblical exegesis,
the traditional law, the Kabbalah, philosophy, astronomy, &e. These
literati supplied those Christians who impugned the infallible decisions
of the Pope and his conclave respecting matters of doctrine, and who
appealed to the Word of God as their sole guide, with the means of
understanding the original language in which the greater part of the
Bible is written. At the head of those who were thus enriching Bib-
lical literature were Don Isaac b. Jehudah Abravanel (1437-1509), the

16 According to a statement by Abraham Farissol, in his MS. work entitled the Shield
of Abraham (Drman J11m), twelve distinguished converted Jews formed themselves into
a literary society, and conjointly issued works to prove the truth of Christianity from
the Sohar and other Kabbalistic writings. The passage from Farissol’s MS. work, giving
this account, has been printed by Graetz, Geschichte der Juden, ix. 195.

[o]
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he heard of the edict issued (December 20, 1496) by Emanuel, King
of Portugal, that all the Jews and Moors of his dominions should
submit to Christian baptism, or quit the country by October next
(1497) on pain of death. He, moreover, heard that the king,
disappointed at so few Jews embracing Christianity, issued a secret
command from Estremo Castle (February 4, 1497), foreibly to take
all Jewish children of his dominion, both boys and girls, up to fourteen
years of age, from their parents, and to baptise them on Easter Sunday;
the heart-rending effects of which are described by an eye-witness to
the scene in the following terms :—¢T have seen,” relates Bishop Fer-
dinando Couthin, of Algarve, who protested against this compulsory
baptism, ‘how multitudes were dragged by the hair to the baptismal
font, and how the afflicted fathers, with their veiled heads, and
agonising cries, followed their children, and protested at the altar
against this inhuman compulsory baptism. I have also seen other
inexpressible barbarities which were heaped upon them.”’® And when
at last the period fixed for their departure had arrived, and about
20,000 Jews were again driven from their homes into the wide, wide
world, to seek a resting-place, Levita again saw many of his wandering
brethren, who filled his heart with their afflictions, more bitter than
death. We shall hereafter see that it is necessary to bear these things
in mind, in order to understand the charges against which Levita
defends himself in the second introduction to this work.

These sufferings and repeated expulsions of the Jews, however, were
overruled by Him who makes the wrath of man to praise Him, for the
advancement of Hebrew literature, for the extension of Biblical know-
ledge, and for kindling the light of the Reformation, in which Elias
Levita played an important part. Though the bulk of the Jewish
population in Germany, 800,000 in Spain, and 20,000 in Portugal
preferred to quit their homes and everything dear and near unto them;
and though many of them submitted to the most cruel deaths rather
than embrace the Christianity in the name of which these barbarities
were perpetrated; yet an immense number of them, not having a
martyr’s courage, or being reluctant to lose their children, who were
snatched from them, embraced the Christian faith. Many of these
Neophytes secretly remained Jews, whilst others sincerely believed the
religion which they were at first forced to embrace. Among them
were men of most distingunished attainments and extraordinary know-

15 Graetz, Geschichie der Juden, viii., 390, &e. Leipzig, 1864.
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declared by the celebrated scholastic metaphysician, Raymond Lully
(1286-1815), to be a divine science, and a genuine revelation whose
light is revealed to a rational soul, captivated the mind of John Pico
della Mirandola (1463-1494). Mirandola, the marvellously gifted
son of the sovereign of the small principality of Mirandola, in Italy,
received his first lessons in Hebrew, as well as in Aristotelian Arabic
philosophy, from Elias del Medigo, or Elias Cretensis, as he is some-
times called, who was born of Jewish parents in the same year as his
distinguished pupil and faithful friend. But as Elias del Medigo was
hostile to the Kabbalah, and could not, therefore, initiate Mirandola
into its mysteries, the Count, who was the wonder of his days, had
to put himself under the tuition of Jochanon Allemano, a Rabbi from
Constantincple, who had settled down in Italy, and who was very
profound in this theosophy. With his marvellous retentive faculties,
extraordinary intellectual powers, and almost boundless knowledge,
Mirandola soon overcame the difficulties and unravelled the secrets of
the Kabbalah. To his amazement, he found that there is more
Christianity than Judaism in the Kabbalah. For, according to his
showing, he discovered therein proofs of the doctrine of the Trinity,
the Incarnation, the divinity of Christ, original sin, the expiation
thereof by Christ, the heavenly Jerusalem, the fall of the angels, the
order of the angels, purgatory, and hell-fire ; in fact, the same Gospel
which we find in St. Paul, Dionysius, St. Jerome, and St. Augustine.

As the result of his Kabbalistic studies, he published in 1486,
when only twenty-four years of age, nine hundred theses, which were
placarded in Rome, and among which was the following: “ No science
yiclds greater proof of the divinity of Christ than mayic and the
Kabbalak.”  So delighted was Pope Sixtus IV. with the discovery, that
he wished to have Kabbalistic writings translated into Latin, for the
use of divinity students; and Mirandola, with the aid of his Jewish
teacher, did not delay to gratify the wish of the supreme Pontiff.’”

The Kabbalah and Hebrew, as well as Aramaic, the clue to this
esoteric doctrine, now became the favourite studies, to the neglect of
the classics. Popes, cardinals, princes, statesmen, warriors, high and
low, old and young, were in search for Jewish tcachers. Whilst this
Kabbalistic epidemic was raging in Italy, Reuchlin (1455-1521), the
reviver of literature in Germany, arrived at Rome with Eberhard the

17 For an account of the import and history of this esoterie doctrine, see The Kabbalah,
&e., by Ginsburg, Longmans, 1865.
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famous statesman, philosopher, theologian, and commentator, who
wrote copious commentaries on nearly the whole of the Hebrew
Scriptures; Messer Leon, or Jehudah b. Jechiel, as he is called in
Hebrew (1430-1505), Rabbi and physician at Mantua, who wrote a
very elaborate Hebrew Grammar, a masterly Treatise on Hebrew
Rhetorie, after the manner of Aristotle, Cicero, and Quintilian, and
a Treatise on Hebrew Logic, and who was called the Hebrew Cicero;
the two Aramas, Isaac, the father (1430-1494), and Meier, the son
(1470-1556), both of whom wrote extensive expositions of sundry
books of the Scriptures; Abraham Saccuto (1450-1520), the famous
historian and lexicographer; Saadia Ibn Danan (1450-1502), poet,
lexicographer, and commentator; Abrabham de Balmes (1450-1521),
physician, philosopher, and grammarian; Jacob Mantino, a distinguished
Hebraist and physician; Abraham Farissol (1451-1525), the famous
cosmographer and commentator ; Levi b. Chabib, Isaac b. Joseph Caro,
Jacob Berab Obediah Seforno, Jacob b. Jechiel Loanz, Joseph Ibn
Jachja, &e., &e., all of whom contributed materially to the diffusion
of Biblical knowledge in its sundry departments. None of these
Hebraists, however, who were the contemporaries of Elias Levita,
and with many of whom he had personal intercourse, surpassed, or
even equalled, our author in his successful efforts, either in mastering
the grammatical structure of the Hebrew language, or in diffusing
the knowledge of this sacred tongue among Jews, but more espe-
clally among Christians, than Levita. And it is not too much to
say, that the revival of Hebrew learning and Biblical knowledge in
Europe, towards the close of the fifteenth and the commencement of
the sixteenth centuries, resulting in the Reformation, which was
effected by the immortal Reuchlin, was the result of the tuition which
this father of the Reformation received from Jacob b. Jechiel Loanz,
physician to the Emperor Frederick III., Obadiah Seforno, and
from Levita.

It was not, however, the wish to become more thoroughly ac-
quainted with the import of the Scriptures which kindled the desire
in Reuchlin, and in a number of other eminent Christians, to learn
Hebrew, which made them seek the tuition of Loanz, Levita, Seforno,
and a host of other Hebraists, and which was the means of calling
forth the energies and works of Levita. The Kabbalah was the
primary cause of the rage among the Christian literati of those days
to study Shemitic languages. This esoteric doctrine, which was
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We have already seen that, up to his thirty-sixth year (1504),
Tovita delivered lectures on Hebrew grammar in the great Jewish
academy at Padua to a large number of Jewish students, who came to
be taught by him from far and wide. As the text-book for these
lectures he took R. Moses Kimehi’s Outlines of Hebrew Grammar,
entitled ¢ Journey on the Paths of Knowledge,”® which most probably
commended itself to him because of its conciseness, and because.its
author was the first who employed therein, as a paradigm of the
regular verbs, the word p, instead of the less appropriate verb medi«
gutteralis Lyp, which, in imitation of the Arabic grammarians, had
been used in all other grammars. Though Moses Kimehi flourished
about 1160-1170, and must have written this short grammar three
hundred and fifty years before it was annotated by Levita, yet the
manual was still in MS., and the copy which Levita used as the basis
for his lectures must have been made by himself. His explanations
were so acceptable, that he was requested by his pupils to publish
them, together with the text book (1504).

Unhappily, however, the plague broke out at Padua, and as
Christians usually believed that the Jews were the cause of every
epidemic and calamity, the Jewish quarter was blocked up, and the
entrance to the street in which Levita resided was closed. When thus
shut up in the house, his amanuensis escaped with the MS. to
Pesaro, where he had the work printed without Levita’'s name, but
with an Introduction by Benjamin of Rome, who was, consequently,
taken by every body to be the author of the Commentaries to
M. Kimchi’s Grammar. The plagiarist also interpolated the anno-
tations with excerpts from another work, and in this form Levita's
maiden production was most incorrectly printed in another name at
Pesaro (1508). In this mutilated form, and under the surreptitious
name, M. Kimchi’s ¢ Jowrney on the Paths of Knowledge,” with
Levita’s Commentary, became the manual for students of the Hebrew
language, both among Jews and Christians. It was speedily reprinted
several times at Pesaro (1509-18, 1518-1519); it made its way to
Germany and France, where it was reprinted (Hagenau, 1519; Paris,
1520) ; and became the text book of the early Reformers, who were

b

18 The full Hebrew title of this concise Grammar is nwbn N1 NPT W ‘[5:"73
P 7mIm. the initials of which yield the author's name, 7p TwD.  Sometimes i't
is simply called ormon or 171 "2, For an account of the life and writings of Kimehi,
we must refer to Kitto’s Cyclopedia of Biblical Literature, new ed. s.v. MosES KiycHI.
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Bearded (1482), in the capacity of private secretary and privy councillor
to this prince. From the eternal city he accompanied him to
Florence, where he became acquainted with Mirandola, and caught the
infection of the esoteric doctrine. The infection, however, proved
innocuous for a little time, since, on his return to Germany (1484), he
was appointed licentiate and assessor of the supreme court in Stutgard;
and, as the Dominicans elected him proctor of their order in the whole
of Germany, it precluded the possibility of his entering at once upon
the study of Hebrew and Aramaic. But the disease fully developed
itself when he returned from his second journey to Rome and Florence
(1490), after having come into contact a second time with Mirandola,
who told him of the wonderful mysteries concealed in the Kabbalah.

The great influence of Reuchlin soon spread the desire for studying
Hebrew and the Kabbalah among Christians in Germany. Every one
who had any claim to literary attainments was now in search of a
Jewish teacher. Reuchlin put himself under the tuition of R. Jacob
b. Jechiel Loanz, physician to Frederick II1., and made such extraor-
dinary progress, that, within four years of beginning to study Hebrew,
he published his first Kabbalistic Treatise, entitled, ¢ Concerning the
Wonderful Word,” which he dedicated to Dalberg, Bishop of
Worms. It was this intense love for Hebrew and Hebrew literature
which made Reuchlin espouse the cause of the Jews, and defend them
and their writings against the misguided and malicious assaults of the
fanatical Pfefferkorn on his former co-religionists, and whieh kindled
the fire of the Reformation.

In Italy the Kabbalah and Hebrew were studied to a still greater
extent. Here Abraham Saba, Jehudah b. Jacob Chajath, Joseph
Shraga, Kana or Elkana, Jehudah Ibn Verga were the teachers of
this theosophy among the Jews; whilst amoné; the Christians the
chief Jewish teachers were R. Jachanon Alleman, who initiated
Mirandola into its mysteries, and Samuel Abravanel, in whose house
Baruch of Benevent delivered lectures on the Kabbalah to most
distinguished Christians. Baruch of Benevent also instructed Egidio
de Viterbo (afterwards cardinal) in this esoteric doctrine, and trans-
lated the Sohar into Latin for him. It was this Egidio, as we shall
see hereafter, who, in consequence of his being seized with the general
desire to study the Kabbalah, was the means of calling forth Elias
Levita, and of encouraging our author to write most of his works, thus
constituting him the chief teacher of Hebrew among Christians.






