PARALLEL WORDS IN HEBREW AND UGARITIC
[1947]

In my essay ‘Biblical and Canaanite Literature’, which I published
several years ago in Tarbiz,! 1 raised a difficult question regarding
the history of Biblical literature: Why is it that already in the earliest
stages of this literature we find finished and perfected compositions
as though they had been preceded by a development sxtending ove;
many centuries? As a result of my examination of the problem
I came to the conclusion that the solution could be found in the’
premise that Hebrew literature was but the continuation of the earlier
Canaanite literature. A number of characteristic features, common
to both Biblical and Ugaritic literature, served as conclusive proofs
c?f the correctness of this assumption. The affinity between the two
llter'atures in their methods of literary expression points to a very
a:nment Canaanite literary tradition, from which evolved both Ugaritic
literature on the one hand and Hebrew literature on the other. Just
as the Hebrew language is only one of the dialects that grew from
tl}e ancient Canaanite stock, and is a continuation — with certain
dialectal changes resulting from the ramification and development of
the various Canaanite dialects in the second millennium B.C.E. — of
t¥1e oldest and most homogeneous Canaanite tongue, so does Hebrew
literature continue the Canaanite literary tradition, which had already
taken shape among the Canaanite-speaking population beforz the
people of Israel came into existence.

One of the features, common to both Ugaritic and Biblical litera-
ture, that I have enumerated in my aforementioned essay is the exis-
tence of fixed pairs of parallel words in the two cola of a poetic
verse. In the literary tradition there developed a kind of permanent
n;xus between a given word and another word that was synonymous
with it, a sort of established custom that posited that when a certain
word occurred in the first line of a couplet, it drew after it, in the
second line, the word that regularly formed a parallelism with it.

1 Vol. XIII, pp. 197-212; XIV, pp. 1-10 i i
roson ppP [see English transhation above, pp.
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In this way, for instance, the correlatives mpy —pnR [‘earth, ground —
dust’] were originated. If a post introduced the word ynx in the first
colon, he already knew that in the second colon he would have to
use the word =9py. Or, contrariwise, if he began with =py, he would
have to conclude with y1R. For instance, Psalms vii 6 [5]: onam awm
abo jaw ey T N pw> [ and overtake me, and let him
trample my life to the ground, and lay my soul in the dust. Selah’];
ibid. xliv 26 [25]: b3 PIRD ApAT LY IDY? ANV 3 [‘for our soul
is bowed down to the dust; our body cleaves to the ground’]. This
word-pair occurs no less than thirteen times in the Bible, and just
as it is common in Biblical literature, so it is found with equal fre-
quency in Ugaritic literature. In stating this, it is not my intention
to convey that in Ugaritic poetry one frequently encounters corre-
latives meaning ‘ground’ and ‘dust’, but that precisely the same words
are used in both languages: actually yax and actually 99y occur in
Ugaritic as in Hebrew.

In my essay, to which I have referred above, I have cited twenty-
two examples of word-pairs of this kind.2 Here I propose to offer
still further examples that can shed new light on the study of the

Hebrew language.

oxo — o7 [‘man, men — people’}.

In the Ugaritic poetic text V AB ii 7-8, it is written: tmhs I'im
hp ylm], tsmt *adm sat §p¥ (‘she smote the peoples of the seashore,
she exterminated the men of the sunrise’); and in Isaiah xliii 4:
qwe1 nnn oKDY SPORD DIX XY [1 give men in return for you,
peoples in exchange for your life’]. In the view of most contemporary
commentators of Isaiah the word gx in this verse is suspect, since
they hold that in Hebrew ox is not a suitable parallel to onRY;
hence they have suggested emending it and reading in is stead nMIR
[lands’] or o»x [‘isles’}, or the like. Now we learn from the Ugaritic
verse mentioned above that, on the contrary, this is a traditional
and established parallelism in the history of the language, and that
the Masoretic text is not to be emended at all.

73 — AR [‘enemy — adversaries’].

Among the word-pairs that I noted in my earlier article, I listed
(18) 7% — "% [enemy — adversary’ (or, ‘vexer’)]. In addition,
it now seems to me that we can indicate another parallel, even more
exact and interesting, between Biblical and Ugaritic literature, namely,

2 See above, DP. 43-56.
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that the word nv% (srt) occurs in both of them as a parallel to poamy,
and in the light of this traditional parallelism we can see that in
several Biblical passages this word is not used in its normal sense
of ‘trouble, calamity’, but in a different, collective, signification —
‘a group of adversaries’. We read in Psalms cxxxviii 7: 29p3 7ox or
307 M 7T nOwN 23R AR 5y *1enn g [‘though I walk in the
midst of 7%, Thou dost preserve my life; Thou dost stretch out
Thy hand against the wrath of my enemies, and Thy right hand
delivers me’].3 According to the usual interpretation of the word, the
expression 9% 39p3, signifying ‘in the midst of calamity’, is some-
what strange, and the thought does not fit the context, which deals
with the oppression of the enemy and not with a calamity. In Ugaritic
the word srt certainly denotes the adversaries as a whole, as, for
example, in Tablet III AB 8-9: A1 ’ibk, b'ln, ht ’ibk tmhs, ht tsmt
srtk (‘lo, thine enemies, O Baal, lo thou shalt smite thine enemies,
lo, thou shalt exterminate thine adversaries’).4 If we interpret the
word thus in the above-mentioned verse of Psalms, the entire passage
becomes fully comprehensive. So, too, we find in Psalm liv 9 [7]:
3V NXD "20RIY 239 omx Yan oo [‘for He has delivered me from
every n18, and mine eye has looked in triumph on mine enemies’].
Essentially the psalm does not speak of calamities, but of enemies
and vexers; hence there, too, ;9% is to be understocd in the sense
indicated, to wit, ‘a group of adversaries’. The same applies to Psalms
cxliii. This psalm also deals wholly with the oppression of enemies
and at the end it is written (vv. 11-12): ynp7sa 1m0 0 R Jonb
<D MR 5D NTARTY Y28 nonRn 77013 ,YWhl I8N XYRIN [‘for Thy
name’s sake, O Lord, preserve my life! in Thy righteousness bring
me out of 73! and in Thy steadfast love cut off my enemies, and
destroy all my adversaries...’].5 Verse 12 continues the thought of
verse 11 and parallels it, and in it, too, the word ;% has to be under-
stood in the above-mentioned sense. It may well be that the word
7% is to be interpreted thus also in other parts of the Bible, as, for
instance, in i Samuel xxvi 24; i Kings i 29; Nahum i 9.

ynT — noa [‘weep — shed tears’].
In Ugaritic: Tablet I D 34-35: thky pgt bm Ib, tdm" bm kbd (‘Pgt
wept in her heart, she shed tears in her liver’); ibid. 173-175, and

3 On the parallelism 227 — P, see above, p. 49.

4  For further Ugaritic examples, see my previous article above, p. 47.

5 Note should also be taken of the word nsaxn, which also occurs in the
Ugaritic verse cited.
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177-179: ybk Iaght gzr, ydm' lkdd dn’il mt rp’i (‘he wept for Aghat,
the mighty one, he shed tears for Kdd, the son of Danel, the Rapha-
man’). Similarly, a number of times in Tablet I K (26-27: ybky —-
ydm"; 31-32: bm bkyh - [bldn’h; 39-40: ybky - ydm®; 60-61: bbk —~
bdm"); so, too, in Tablet 1T K (i 25-28: tbkn - ‘udm’t).

In the Bible: Isaiah xvi 9: ™R fmaw 192 IMY° °533 72K D YV
mdwory Pawn nynt [‘therefore I weep with the weeping of Jazer
for the vine of Sebmah; I drench you with tears, O Heshbon and
Elealeh’]; Jeremiah viii 23 [ix i]: nynT =99pn 11091 o *wRy n° o
1 mbvy ante goan [‘O that my head were waters, and my eyes
a fountain of tears, that 1 might weep day and night...’]; ibid. xiii
17: {onT 23°9 7901 YATH YRTY LM YIDn YwBl 123D 2YINona [‘'my soul
will weep in secret for your pride, mine eyes will weep bitterly and
run down with tears’]; ibid. xxxi 16: pynma P1°%Y *5an '1‘?1;7 "Vin
[keep your voice from weeping, and your eyes from tears’]; Ezekiel
xxiv 16: qnynT X130 X121 7230 &1 7000 K1 [yet you shall not mourn
or weep nor shall your tears run down’]; Malachi ii 13: nyny m.o:
TPARY 52 ‘i mam N [‘you cover the Lord’s altar with tears, with
weeping and groaning’]; Lamentations i 2: 5y anynT1 72°23 7930 152
> [‘she weeps bitterly in the night, tears on her cheeks’].

Comparison with the Ugaritic texts proves not only that in the
ancient literary tradition the parallelism between the stems 753 and
tn7 was a stereotyped common feature, but also that a whole series
of figurative expressions connected with the notion of weeping was
established in the tradition. The eyes are deemed a source of tears
both in Jeremiah viii 23 [xi 1] (wnT <pn *rvw, and in II K 127
(gr ‘nk); the verb nb> in relation to eyes that waste away .in tears
occurs not only in Lamentations ii 11 (»1°w nwnTa 195 [‘mine eyes
ere spent with weeping’], but also in I K, loc. cit. (26-27: al tkl
bn gr ‘nk, ‘do not consume, O my son, the source of thine eyes");
the whole head, or the brain therein, is depicted, in parallelism with
eyes, as though it had wasted away and become water through the
tears that run down from it, in Jeremiah viii 23 [ix 1] (Cwry 10° *n
T Mpn w1 o) even as in the above-mentioned verse of II K
(which continues, after the word ‘nk, with: mh r’isk ‘udm’t, ‘the
brain of thy head with tears’); the expression *533 1%p N |n" [‘anq
he wept aloud’] is found in Genesis xlv 2 (compare Jeren}iah XXXi

16: »oan 779 syan), and likewise, actually word for wordz in II K i
13-14 (ytn gh bky). 1 have already cited, in my essay in Tarbiz,6

6 See above, p. 34, No. 2 and 3.
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Biblical and Ugaritic expressions like ‘drinking tears’, and ‘being
sated with weeping’, or ‘melting the bed’ with tears. All this evi-
dences the existence of a broad-based and comprehensive tradition,
which prevailed through the entire range of the literary language.

now — jna [‘give — send’]

In Ugaritic: Tablet I1 D vi 17-18: [ilr§ ksp w’atnk [hrs w’as]lhk;
and ibid 27-28: ’ir§ hym w'atnk, blmt w’aslhk (both verses according
to the reading correctly proposed by Ginsberg),? ‘ask for silver and
I shall give thee, gold and I shall send thee; ask for life and I shall
give thee, immortality and I shall send thee’.

In the Bible: Psalms lxxviii 24-25: nbw 77°% ... > jn3 oonw pan
vawb o> [‘and gave them the grain of heaven... he sent them food
in abundance’]; Job v 10: naxin =15 ¥ ovn nhwY ,PIR 10 5¥ Tun 1nan
[‘He gives rain upon the carth, and sends waters upon the fields’};
compare also Joel ii 19: §%1 ...9m%'™M wINM 1377 nX 0% Now "1M
™A 180 T ANR NN [‘behold, I am sending to you grain, wine,
and oil... and I will no more make you a reproach among the
nations’], although in this verse the verb jna is used in a different
sense. Similarly, in Ugaritic: NK 21-22: *islh thrm ’ign’im, ’itn Sdh
krmm, ‘I shall send bright sapphires, I shall make her fields vine-
yards’. At all events, from all the passages that I have cited it will
be seen that we can establish a special connotation of the stem n%w
similar to that of jn3. Justas the diction employed in correspondence,
in which the writer sends to inform the addressee of something, led
to the use of the term ‘send to someone’ in the sense of ‘write to
someone in a letter’,8 so the custom of presenting gifts by means
of a messenger caused the same expression to acquire the meaning
‘to give to someone’, even where no actual sending is involved.

7 BASOR 98, 1945, pp. 17-20. For the expression compare, as Ginsberg has
suggested, p. 17: i Kings iii 5: 15 e buw [‘ask what I shall give you’];
Psalms ii 8: Jn>m 0" funRy "mn bxw [‘ask of Me, and I will make the
nations your heritage...’]; ibid. xxi 5 [4]: @ R 2% ann1 qnR LRY O™ n
=<y a1y [‘he asked life of Thee; Thou gavest it to him, length of days
forever and ever’].

8  So, for instance, in the Lachish ostracon, No. 3, line 7: 72w bR nbw IR,
signifying, ‘since you wrote to your servant’. See Torczyner’s remarks in
Te‘udot Lakhish, Jerusalem 1940, pp. 56-57 [and in The Lachish Letters
(Lachish I), London 1938, p. 52], and my observations in my article on the
Lachish ostraca in RSO XV, 1936, p. 174 [see also below, p. 231].
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prew — 1 [‘mouth — lips’].

A very important proof of the power of the literary tradition is
provided in the fact that several pairs of parallel words keep recur-
ring in the Bible ever so many times as a common and conventional
literary usage. Of the examples that I have given in Tarbiz it is worth
noting, from this aspect the pzir 9y — YR [‘earth, ground — dust’],
which occurs in the Bible thirteen times, and the pair 917 21 7—25W?
[‘for ever’ — ‘through all the generations’] which occurs in Scripture
twenty-eight times. Because of the importance of such correlatives
for determining the stylistic techniques of literary Hebrew, it ap-
pears to me that another example should be added that appears
in the Bible twenty-four times, namely, the word-pair o npw — i
[‘mouth’ — ‘lips’].

In Ugaritic: NK 45-47: hn bpy sprhn, bspty mnthn (‘lo, in my
mouth is their number, on my lips their count); I D 75: bph rgm
lysa,® bspth [hwt] (‘speech went forth from his mouth, utterance
from his lips’), and similar passages.

Seeing that the Biblical examples are so numerous, 1 shall refrain
from quoting them, but will content myself with giving the references:
Tsaiah xi 4; xxix 13; Malachi ii 6; ii 7; Psalms li 17 [15]; lix 8 [7];
lix 13 [12]; Ixvi 14; exli 3; Proverbs iv 24; x 31; xiii 3; xiv 3; xvi 10;
xvi 23 xviil 6; xviii 7; xviil 20; xxvii 2; Job viii 21; xv 6; xvi 5;
xxiii 12; Ecclesiastes x 12.

It would be possible to add many more examples, such as: — nx
oN 73 [‘brother —son of mother’]; avang — o117 [‘affection —love'];
BEY — 1°7 [judge — judge, govern’]; nnby — an [life — immor-
tality’]; 9o — nnw [rejoice — exult’]; bng — mw [‘Tejoice — glow
(as a sign of joy)'l; 13 — vmw [‘hear — understand’]; % — ovnow
[‘lips — tongue’]; and many more. But I am compelled to be brief,
so as not to take up too much space in this journal. With these and
similar examples I shall deal specifically on another occasion.

Even more so it appears to me desirable to postpone the discus-
sion of those word-pairs that are not actually identical in the two
languages — only their signification being the same — even in so
far as one of the two words is concerned, for example: 7R — 937
[‘speech — utterance’] in Hebrew, rgm — hwt in Ugaritic; manb — wR
[‘ire — flame’] in Hebrew, ’ift — nbl’at in Ugaritic; vpw — W
[‘prince — judge’] in Hebrew, zbl — tpt in Ugaritic.

9  For the expression, compare Job xxxvii 2: ®%" vbn mm [‘and the rumbling
that comes from His mouth’].

65




U. CASSUTO

I shall add only two notes here in connection with the parallel
words.

The first is that sometimes the study of Ugaritic parallelism can
help us to determine the signification of an obscure word in the
Bible. I shall cite in this regard an example with which [ dealt seven
years ago.10 In Tablet I D, lines 61-67 and 68-74, there occur
two similar and parallel paragraphs; in one of them the word bsql
is used, and in the other, in the parallel passage, the word $bit. The
two words are undoubtedly synonymous, and consequently it is evi-
dent that the obscure word bsgl denotes something like noaw [‘ear
of grain’]; the context also makes it clear tha: the reference is to a
fresh ear of grain. Now in i Kings iv 42 we find an obscure word
that resembles the obscure Ugaritic word, and there, too, ears of grain
are referred to, actually fresh ears, Y15 [‘(fresh) fruit’]: mibpsa b1IaY.
According to the Masoretic vocalization, the Béth of i'.\i‘?igx;
looks like the propositional Béth, and the stem would in that case
be Hpx; but it is very difficult to believe tha: the similarity to the
Ugaritic word bggl is only accidental. Hence, it seems, the Béth must
be regarded as a radical letter. Possibly the original form of the
text was iti9p323 and one of the two identical lztters was lost through
haplography, or the word may actually have been written 1i%pxa
by haplology, just as we often find in the Bible n*a [‘house of’] instead
of n*a3 [in the house of’], or nno [‘entrance of’] in place of nnoa
[in the entrance of’] (Bauer — Leander, p. 217).11 If the explanation
I have proposed is correct, then the comparative study of the Ugaritic
writings has helped us to understand an unintelligible Biblical word.

The second note pertains to the use of two synonyms, one of
which is masculine and the other feminine, like avaw — *2w [‘cap-
tivity’] in Jeremiah xlviii 46: 713 mpY *> WD QY TAR ,IXM T2 MW
mhawa 77naay *awa [‘woe to you, O Moab! the people of Chemosh is
undone; for your sons have been taken captive, and your daughters
into captivity’]. A parallelism of this type, too, can be explained on
the basis of the Ugaritic texts. In Tablet II AB, it is stated in con-

10 Orienalia, New Series, VIII, 1939, p. 242 [see English translation below, p.
1971; now see also Torczyner in Ben Yehuda’s Thesaurus, X1, Jerusalem 1945,
p. 5612.

11 In Ugaritic there is a similar phenomenon. Ginsberg has explained the words
bk, bky, blmtk, as though their meaning was bbk, bbky, bblmtk (BASOR
98, 1945, p. 16, note 27, and p. 20 note 46). Also in Ugaritic, as in Hebrew,
the word bt (i.e. ‘house’, like Hebrew no1) is used without a prepositional
Béth in the sense of bbt [‘in the house’] (III K ii 22).
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nection with the banquet that Baal prepared for his brothers, the
sons of Asherah, on the occasion of the dedication of his house
(vi, lines 47-54): 3pq ’ilm krm|y3pq *ilht hprt|Spq ’ilm *alpm|y$pq ’ilht
*arht/3pq ’ilm khtm|ypq ’ilht ks’at[5pq *ilm rhbt yn[y3pq ’ilht drkt [yn]
[Hebrew translation: ovbx% pp*d ;av%m ppo® NPKRY /070 DW7RY po'o
PE'D A0 PEO° MIPKY ,8°h0DD DYURD PEYD SMND PED® MOR?,0™D
J™ %% peo> MPRY . 15 oox’ — English translation: “He prov-
ided the gods with he-lambs, the goddesses he provided with ewe-
lambs; he provided the gods with bulls, the goddesses he provided
with cows; he provided the gods with benches, the goddesses he
provided with chairs; he provided the gods with jars of wine, the
goddesses he provided with pitchers of wine’].12 From this we learn
that they were accustomed to use synonyms based on gender: in
connection with a male they employed a masculine synonym, and
in relation to a female a feminine synonym. The usage goes so far
that in Tablet III X iii, lines 2324, Keret’s children by his wife
Mit-Hry (or Hry) are divided into two categories: the sons are called
the sons of Keret, while the daughters are termed the daughters of
Hry. In conformity with a similar convention, the word sml [a mas-
culine form] occurs in Phoenician inscriptions to denote the (graven)
image of a man, and the word smit [a feminine form] to signify the
image of a woman;!3 in Aramaic inscriptions, salma and salamtc14
ars used in a similar way. On the basis of this idiomatic usage, we
can understand the verse in Jeremiah cited above: *aw is used in
connection with sons, jraw in relation to daughters. We also com-
prehend why, in the parallel passage in Numbers xxi 29, it is written:
nwawa 1niaat [‘and his daughters captives (literally, ‘in captivity’)’].
The Samaritan Pentateuch reads sawa, but this is just one of the many
instances in which the Samaritan recension endeavours to change
difficult or rare expressions for simpler and more common lIocutions.
In the same way it is possible also to understand the change from
s90 to ;aw in Deuteronomy xxi 10-11: 3n31 R 2y manbn> X¥p
/01 XA NB® DWR SPawa DR TAw naws T3 Pavk ‘i [‘when yougo
forth to war against your enemies, and the Lord your God gives them
into your hands, and you take them captive, and see among the
czptives a beautiful woman...’]; in conjunction with a2} [‘enemy’]

12 1 determined the correct text and meaning of this paragraph in Orientalia,
New Series, VII, 1938, pp. 283-289 [see English translation below, p. 1371
Lidzbarski, Handbuch, p. 151.

Op. cit., pp. 160-161, 358; Levi della Vida, Clara Rhodos IX, 1938, pp.
139-148.
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»aw [a masculine noun] is used; relative to 9xn no> nwx, we find meaw
[a feminine noun]. Here, too, the word a»aw connotes the group of
captive women.15 In this manner also we can explain Isaiah iii 1:
Mavwm [Ywa AT %Y on mxax ‘i p1TRa nan v [ffor, behold,
the Lord, the Lord of hosts, is taking away from Jerusalem and from
Judah stay and staff’]. The customary interpretation that the expres-
sion jywn end navwn is intended to signify every kind of stay has
no basis. Apparently, the feminine word pavwn refers to Jerusalem
and the masculine word jpwn to Judah (compare in the continuation
of the passage, verse 8: [masc.] 5p1 a7y abwr [fem.] mhws +5 [for
Jerusalem has stumbled, and Judah has fallen']), the order being
chiastic.16

15 In verse 13 we find ;1*aw n»aw and nct ;naw nonw, because there the
reference is not to a body of captive women, but to the general state of
captivity, as in verse 1G; while the feminine form already occurs in the word
R,

16 In verses like Psalms cxliv 12: nyuo 103 ... oowwis w3 N [‘may our
sons be like plants... our daughters like corner pillars’], or Proverbs i 8:
TR NI YN PRY Jrar 90m 13 yow [hear, my son, your father’s instruc-
tion, and reject not your mother’s teaching’], and the like, the use of mas-
culine and feminine may be purely fortuitous (in Proverbs vi 20, the text
reads: “JaR NN YLD PR AR MEn 33 981 ['my son, keep your father’s
commandment, and forsake not your mother’s teaching’]).
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